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A Muslim does not need to diminish ‘Isa ibn Maryam a).J| «yls in order to reject worship of him. The Qur'an itself gives him
an honored rank: he is the Messiah, son of Maryam, a Prophet and Messenger of Allah, honored in this world and the
Hereafter, and among those brought near. At the same time, the same revelation identifies him as a servant of Allah, records his
call to worship Allah alone, rejects divine sonship and “Three,” denies that his enemies killed or crucified him, and states that
Allah raised him to Himself.

The Islamic position is therefore not built by choosing between honoring ‘Isa and preserving Tawhid. Revelation requires both.

Allah said:

lag blewlly Wsingg §losls Juelawly pealyl I I3l Log Ldl I35 Log ally Lial Ig)g8
ogalue d (o pgre Al (33853 @y o owdl (ol log uneg woa ol
“Say: We believe in Allah and what was sent down to us, and what was sent down to Ibrahim, Isma‘il, Ishaq,

Ya‘qub and the tribes, and what was given to Musa and ‘Isa, and what was given to the Prophets from their
Lord. We do not make a distinction between any of them, and to Him we submit.”

Source: Qur'an, al-Bagarah 2:136.

Belief in ‘Isa is part of belief in Allah's Messengers. Rejecting his true Prophethood is not Islam. Neither is raising him from the
station Allah gave him into divinity or worship. The governing question is therefore not what later communities claimed about
him, but what Allah revealed concerning him.

1. Maryam and the Miraculous Birth

The Qur'anic account begins by honoring Maryam aM.uJ| gale.
Allah said:

seallal] elus Lle dlaholy dyabg Slakasl all o] agye b a5l cJ1B 3]

“And when the angels said: O Maryam, indeed Allah has chosen you, purified you, and chosen you above the
women of the worlds.”

Source: Qur'an, Al Tmran 3:42.

Islam's rejection of worshipping Maryam or her son is therefore not a rejection of their honor. Maryam is described by
revelation as chosen and purified, and elsewhere the Qur'an calls her a truthful woman. Her honor is established by Allah, not
by elevating her beyond servitude to Him.

Allah then gave her the glad tidings of “Isa:

3 g s mase ol e prsnall ansl dio dalSy Ay Al ol wose b &Ml I 3]
asiall ag 3350g Ll

“When the angels said: O Maryam, indeed Allah gives you glad tidings of a Word from Him, whose name is

the Messiah, ‘Isa son of Maryam, honored in this world and the Hereafter, and among those brought near.”
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Source: Qur'an, Al Tmran 3:45.

Maryam knew the ordinary human means by which a child is conceived, and she had not been touched by a man. Her question

and Allah'’s answer make the nature of the miracle explicit:

36 |yal o8 13] ety Lo §lsey all <SS I sy ey @g Wy J o555 Sl oy B
095 oS o Jody

“She said: My Lord, how can I have a child when no human being has touched me? He said: Thus Allah creates
whatever He wills. When He decrees a matter, He only says to it, ‘Be,” and it is.”

Source: Qur'an, Al Tmran 3:47.

The Qur'an therefore explains the fatherless birth through Allah's creation and command. The verse does not describe divine
fatherhood. It says: ¢Liu Lo (343 alt) — “Allah creates whatever He wills.”

That distinction is decisive. Isa’s birth was extraordinary, but extraordinary creation does not make the created being divine.

Allah makes the argument explicit:
55548 oS & JB @5 Llyi oy diils aol J2aS alll aie e J2a o)

“Indeed, the likeness of ‘Isa with Allah is like the likeness of Adam: He created him from dust, then said to
him, ‘Be,” and he was.”

Source: Qur'an, Al Tmran 3:59.

The comparison concerns creation. Adam pM.J| axs had neither father nor mother, yet he remained a created servant of Allah.
Isa pMull axle had a mother and no human father. The unusual manner of his creation is a sign of the power of the Creator; it is

not a transfer of the Creator's divinity to His servant.

The same principle appears in the words spoken by ‘Isa while still in the cradle. Before the Qur'an presents any later theological

claim concerning him, it places a fundamental description on his own tongue:
s ileg DSl 36T el e 3l J8

“He said: Indeed, I am the servant of Allah. He has given me the Book and made me a Prophet.”

Source: Qur'an, Maryam 19:30.
The first description is all) wse — the servant of Allah.

That is not a diminution of “Isa. Servitude to Allah is the honored station of the Prophets. The error lies in either denying the

rank Allah gave him or exaggerating that rank until a servant is treated as the Lord.

2. “I Am the Servant of Allah”: Prophet, Messenger, and Messiah

The Qur'an gives ‘Isa several legitimate descriptions, and they must be affirmed together.
He is:

* o0 (1) uae — Tsa son of Maryam;
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o all) swue — the servant of Allah;

* (o — a Prophet;

e all) Jga, — a Messenger of Allah;

* Zawol) — the Messiah;

¢ 8 29 Loadl 5 lga>g — honored in this world and the Hereafter;
* (s siol) 3o — among those brought near.

None of these descriptions should be erased, and none should be made to contradict the others.

Allah said:
Wl Jowy @aya ool e pwall lai]

“The Messiah, ‘Isa son of Maryam, is only a Messenger of Allah...”

Source: Qur'an, al-Nisa 4:171.

The title al-Masih is therefore an Islamic, Qur'anic title. A Muslim does not reject it. But the Qur'an itself places the title beside
the statement that he is al}) Jgu . The title does not mean that he is Allah.

The authentic Sunnah gathers these descriptions with unusual clarity. “Ubadah ibn al-Samit «ic alll 5, reported that the
Prophet & said:
dJJl.x,f.cL,‘%.chg Wowyg oaue laaxao Qig Y ousg all ] o Y ul.x@,.u o0
lo Lo dindl aul als ol (3> yUlg (8> @imnllg (ain g9 cause Ll ol aialSy (alguyg
Ja2ll 0 418

“Whoever testifies that none has the right to be worshipped except Allah alone with no partner, that
Muhammad is His servant and Messenger, that ‘Isa is the servant of Allah and His Messenger, His Word which
He conveyed to Maryam, and a spirit from Him, and that Paradise is true and the Fire is true—Allah will
admit him to Paradise according to the deeds he had done.”

Source and authenticity: Sahih al-Bukhari, no. 3435. Authentic. The quoted Arabic above is the Bukhari wording. See also Sahih Muslim, no. 28, which transmits
the same hadith with a wording variant.

This hadith is especially important because the Prophet £ does not separate the descriptions into competing doctrines. In the

same statement, ‘Isa is:

o Allah's servant;
o His Messenger;
o His Word conveyed to Maryam;

o and a spirit from Him.

Any interpretation of “His Word” or “a spirit from Him” that cancels algu 59 418} aac has therefore contradicted the very text in

which the descriptions are joined.

3. “His Word” and “a Spirit from Him”

Among the most frequently misunderstood descriptions of “Isa are the words of Allah:
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0230 il s prpnall L] ol 3] alll e Tglgai g @Stigs 8 1ok ¥ OLSII ol
@S 15 Iogenl &35 190gai g aluayg Ay 19:0l6 ain zg39 mise ] Lol aalSy aul Jousy
MSg Wl 4S9 db_);ﬁl Q.Q log wlglawd! 69 lo dd g o o550 Qi Gl axlg d] all L]

“O People of the Book, do not exaggerate in your religion, and do not say about Allah except the truth. The
Messiah, ‘Isa son of Maryam, is only a Messenger of Allah, His Word which He conveyed to Maryam, and a
spirit from Him. So believe in Allah and His Messengers, and do not say, “Three.’” Cease; that is better for you.
Allah is only One God. Glory be to Him above having a son. To Him belongs whatever is in the heavens and
whatever is on the earth, and Allah is sufficient as Disposer of affairs.”

Source: Qur'an, al-Nisa 4:171.
The verse itself provides the governing boundaries.

It begins by prohibiting ghuluw—religious exaggeration. It calls ‘Isa a Messenger of Allah. It gives the descriptions “His Word”
and “a spirit from Him.” It then immediately commands belief in Allah and His Messengers, forbids saying “Three,” declares

that Allah is One God, and declares Him exalted above having a son.

The phrases must therefore be explained in a way that agrees with the entire verse, not in a way that destroys it.

What does “His Word” mean?

Regarding oz w0 Lo &)} 4ialSy, Tbn Kathir transmitted from Qatadah olJ] ao>;
o83 (S 1l esS oo

“It is like His saying: ‘Be,” and he was.”

Ibn Kathir also transmitted from Shadh ibn Yahya:
sl slo dalSIly (S (e @ylo dalsdl u

“The Word did not become “Isa; rather, by the Word, ‘Isa came to be.”

Source: Ibn Kathir, Tafsir al-Qur'an al-Azim, ed. Sami ibn Muhammad Salamah, Dar Tayyibah, 2nd ed., 1420 AH/1999, vol. 2, pp. 477-479, tafsir of al-Nisa 4:171.

This distinction is precise. Allah's command is not the created person ‘Isa. Rather, by Allah's command, ‘Isa came into
existence.

Al-Tabari gives a different explanatory emphasis in this locus. He explains &alSJ) as the message and glad tidings Allah

commanded the angels to convey to Maryam, while also transmitting Qatadah's explanation:
O88 (S g8 g0

“It is His saying: ‘Be,” and he was.”

Source: al-Tabari, Jami‘al-Bayan, tafsir of al-Nisa 4:171, report no. 10854 and the surrounding discussion.
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These explanations should not be collapsed into a claim that every early mufassir expressed the phrase identically. The decisive

doctrinal point is narrower and clear: the created person ‘Isa is not Allah's uncreated Attribute of Speech. His creation occurred

by Allah's command, and the Qur'an itself had already explained his extraordinary creation:
5958 oS 4 Jos Wil Lyl 28 13]

“When He decrees a matter, He only says to it, ‘Be,” and it is.”

Source: Qur'an, Al Tmran 3:47.

The “Word” description therefore does not change the Creator into the created, or the created into an Attribute of the Creator.

What does “a spirit from Him"” mean?

The same verse describes ‘Isa as:

Lo Z9)9

“And a spirit from Him.”

Source: Qur'an, al-Nisa 4:171.
This does not mean that “Isa is a portion of Allah.

Ibn Kathir stated:
Qo.‘m.‘l] "&4" u.u,ujg RN CTSRRV.Y aals BY) :Lgl

“Meaning: from His creation and from Him; and ‘from’ is not [here] for partition.”

He further explained:
Gyyacdl drg le all Jl zoyll candlg

“And the spirit is attributed to Allah as an attribution of honor.”

Source: Ibn Kathir, Tafsir al-Qur'an al-Azim, ed. Sami ibn Muhammad Salamah, Dar Tayyibah, 2nd ed., 1420 AH/1999, vol. 2, pp. 478-479, tafsir of al-Nisa 4:171.

Al-Tabari transmits several early explanatory expressions concerning 4ie g, The early tafsir record should not be flattened
into the claim that every mufassir used one identical formula. What is decisive for this foundational article is the doctrinal
boundary established by the texts: ‘Isa is a created servant and Messenger, and “from Him” does not mean that a created spirit is

a piece of the Divine Essence.

Thus the two phrases do not establish incarnation, partition, or divinity. They remain within the Qur'an’s own declaration:

aslg o] Wl Las]

“Allah is only One God.”
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Source: Qur'an, al-Nisa 4:171.

4. His Message: “Allah Is My Lord and Your Lord, So Worship Him”

The central message of “Isa is not left to inference. The Qur'an records it directly.

Allah said concerning him:
(o.‘.o_‘.‘.wobb.,o lia 0ga.cld 0S99 () adl o

“Indeed, Allah is my Lord and your Lord, so worship Him. This is a straight path.”

Source: Qur'an, Al Tmran 3:51.

And Allah said:
1S9 2 Wl gauel Ll yan] o b sl JBg

“The Messiah said: O Children of Israel, worship Allah, my Lord and your Lord.”

Source: Qur'an, al-Ma'idah 5:72.
The wording is explicit in two directions:

L Allah is (s, — “my Lord” — the Lord of “Isa.
2. Allah is @S5, — “your Lord” — the Lord of the people to whom he spoke.

Then comes the command:

0g91.cld

“So worship Him.”

This is Tawhid: worship belongs to Allah alone.

The Qur'an therefore does not present ‘Isa as a Messenger whose true message was that people should worship him. It records the

opposite. He called people to the worship of his Lord and their Lord.

This is reaffirmed in the Day of Judgment dialogue in Surat al-Ma'idah. ‘Isa says:
oSiyo oty Wl Toneel of as 5 yal Lo Y] ag) db Lo

“I said to them only what You commanded me: Worship Allah, my Lord and your Lord.”

Source: Qur'an, al-Ma'idah 5:117.
The statement is not merely a general teaching attributed to all Prophets. It is ‘Isa's own Qur'anic message.

For that reason, the greatest way to honor the message of ‘Isa is to believe him concerning the Lord he worshipped and the

worship to which he called.
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s. The Injil Revealed to ‘Isa

Allah did not send Isa without revelation.

Allah said:

30 48 Leonidl olidly Blygall po anay (s la) Baas @uye cpl ey gy Bl le Ligadg
(edzall daegag ga0g Blyodl o g (s la) Baaag 99
“And We sent, following in their footsteps, Isa son of Maryam, confirming what was before him of the Torah;

and We gave him the Injil, in which was guidance and light, confirming what was before it of the Torah, and
as guidance and admonition for the people of taqwa.”

Source: Qur'an, al-Ma'idah 5:46.

Allah also said concerning what He would teach ‘Isa:

Sy 81919 daSally LSl daleyg

“And He will teach him the Book, wisdom, the Torah, and the Injil.”

Source: Qur'an, Al Tmran 3:48.

The Islamic belief is therefore straightforward: Allah gave the Injil to ‘Isa p)J! alc. It was revelation containing guidance and
light.

A necessary distinction should nevertheless be maintained. The Injil revealed by Allah to ‘Isa is a revealed Book. Questions
concerning the composition, authorship, canon, transmission, and manuscript history of later Christian textual collections are
historical questions of another kind.

Project 0og does not need to solve those historical questions in order to affirm the Qur'anic fact. It is enough here to say what
revelation says: Allah gave His Messenger “Isa the Injil.

6. His Miracles—By Allah's Permission

The Qur'an affirms extraordinary miracles for “Isa. Islam does not need to deny them in order to protect Tawhid.

Allah records “Isa saying:

53 e (558 ad aild yall dnggS bl pa oS0 BIST T S0y o iy Sz 13
0Sige B ;93535 lag ;alST lay el Al (3l JIsall el o3l 4aSYl oyl all
Jeade @S o @) &3 S 8 ]
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“I have come to you with a sign from your Lord: I shape for you from clay something like the form of a bird,
then I breathe into it and it becomes a bird by Allah's permission; I heal the one born blind and the leper, and
I bring the dead to life by Allah's permission; and I inform you of what you eat and what you store in your
homes. Surely in that is a sign for you, if you are believers.”

Source: Qur'an, Al Tmran 3:49.

The verse affirms the miracles and supplies their theological interpretation at the same time.

It says:
Wl 53k
“By Allah's permission.”
Then, concerning bringing the dead to life, it repeats:
adl 3L
“By Allah's permission.”

Surat al-Ma'idah repeats the same control, with Allah reminding ‘Isa that these miracles occurred (3L — “by My permission.”
See Qur'an, al-Ma'idah s:mro.

The point is not that the miracles were unreal, metaphorical, or insignificant. They were signs from Allah. The point is that a
miracle Allah causes to occur through a Messenger is not the same as independent divine power belonging intrinsically to that

Messenger.

The miracle demonstrates Allah's power and His support for His Messenger. It does not turn the Messenger into the Lord who

granted the sign.

This distinction is especially important because the Qur'an itself places it inside the miracle narrative. The qualification “by

Allah's permission” is part of the revealed account itself.

7. Why Miraculous Birth and Miracles Do Not Establish Divinity

Two of the most striking features of “Isa’s life are his fatherless birth and the extraordinary miracles Allah supported him with.
The Qur'an affirms both. It also prevents both from becoming arguments for divinity.

The fatherless birth

The Qur'anic answer is Adam:
585 oS 4 JB @5 Sl e diils pol 1265 alll s e J2o ]

“Indeed, the likeness of ‘Isa with Allah is like the likeness of Adam: He created him from dust, then said to
him, ‘Be,” and he was.”

Source: Qur'an, Al Tmran 3:59.
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If an unusual mode of creation established divinity, Adam’s creation without father or mother would be an even stronger case.

Yet Adam is a created Prophet and servant.

The conclusion is therefore not that the birth of “Isa is unimportant. It is that its correct meaning is the one Allah gives it: a

manifestation of His creative power.

The miracles

The Qur'an does not merely say that ‘Isa healed and brought the dead to life. It repeatedly says:

v
.

“By Allah's permission.”

Source: Qur'an, Al Tmran 3:49.

The miraculous act is a sign. The independent Lordship belongs to Allah.

His human need

Allah also directs attention to an ordinary fact about Isa and Maryam:

bl alaball MSTy GIS 50 ol Juyll dld o cds 38 Jausy 3] @ise ol peseall Lo
“The Messiah, son of Maryam, was only a Messenger; Messengers passed away before him. His mother was a

truthful woman. They both used to eat food. Look how We make the signs clear to them, then look how they
are turned away.”

Source: Qur'an, al-Ma'idah 5:75.
The verse combines honor and human dependence. Isa is a Messenger. Maryam is a truthful woman. Both ate food.
Created beings require what sustains them. Allah is the Creator, Owner, and Sustainer who is free of created need.

The Qur'an therefore does not resolve the question of ‘Isa by denying his miracles or insulting his mother. It affirms their

virtues and then places those virtues within the fundamental Creator-creation distinction.

8. “Do Not Say Three”: Divinity, Sonship, and Worship

The Qur'an’s positive account of ‘Isa is accompanied by direct rejection of theological claims that raise him beyond his true
station.

“Allah is the Messiah”
Allah said:

st Wl gl Jil sl o bzl JBg @aso ol epnall 9o alll (] 168 (03l 485 sal
slail o ouaal Lag 3Ll alglag dindl ayle aull ayo 388 ally yo o 4] @S9
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“They have certainly disbelieved who say, ‘Allah is the Messiah, son of Maryam,” while the Messiah said: O
Children of Israel, worship Allah, my Lord and your Lord. Indeed, whoever associates partners with Allah,
Allah has forbidden Paradise to him, and his refuge is the Fire; and the wrongdoers will have no helpers.”

Source: Qur'an, al-Ma'idah 5:72.

The verse does not leave the refutation abstract. It sets the false claim beside ‘Isa’s own message:

059 2y Wigael

“Worship Allah, my Lord and your Lord.”

The Qur'anic judgment upon the doctrine is explicit. This is a general revealed ruling concerning a belief. Applying legal
judgments to particular named individuals is a separate question requiring knowledge of the person, the facts, the relevant
conditions and impediments, and qualified judgment. Project oog is explaining the doctrine, not issuing case-specific

judgments on individuals.

Divine sonship
Allah said:

g & o555y o ilous

“Glory be to Him above having a son.”

Source: Qur'an, al-Nisa 4:171.

And Allah said:
4958 oS ) Jody laild yal &8 13] diloen g oo 3y of W 5 Lo

“It is not for Allah to take a son. Glory be to Him. When He decrees a matter, He only says to it, ‘Be,” and it is.”

Source: Qur'an, Maryam 19:35.

Again the Qur'an connects the rejection of sonship to Allah's creative command. ‘Isa came into existence because Allah creates
what He wills, not because Allah fathered a child.

“Do not say Three”
Allah said:

sty dl] atll la] @S 1yes logal 535 1o)gi Yo

“Do not say, ‘Three.” Cease; that is better for you. Allah is only One God.”

Source: Qur'an, al-Nisa 4:171.

And:
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anlg dl Y] dl oo lag M5 B all o 198 il 4aS i)

“They have certainly disbelieved who say, ‘Allah is the third of three,” while there is no deity worthy of worship
except one God.”

Source: Qur'an, al-Ma'idah 5:73.

A source-critical article should state these Qur'anic propositions accurately without inventing a technical formula and

attributing it indiscriminately to every Christian individual. The Qur'an's rejection is sufficiently clear without caricature.

The Day of Judgment dialogue
Allah also says:

JB 4l 593 5 o] saly igdsl ulil) e el wape ol e b atll J6 3]
Yo s 6 Lo alss diale 166 aild S o] E ) sud Lo Jo8T ol ) 0555 Lo Ll
ol pMle ol ol eluds 8 o lel

“And when Allah says: O “Isa son of Maryam, did you say to the people, ‘Take me and my mother as two deities
besides Allah’? He will say: Glory be to You! It was not for me to say what I had no right to say. Had I said it,
You would certainly have known it. You know what is within me, while I do not know what is within Yourself.
Indeed, You are the Knower of the unseen.”

Source: Qur'an, al-Ma'idah 5:116.

“Isa continues:
05038 by Wl gl ol a4y 5ol Lo 3] ag) 8 L

“I'said to them only what You commanded me: Worship Allah, my Lord and your Lord.”

Source: Qur'an, al-Ma'idah 5:117.

This passage condemns taking ‘Isa and Maryam as objects of worship besides Allah. It should not be misrepresented as though
the Qur'an were defining the Christian doctrine of the Trinity as “Allah, Jesus, and Mary.” The Qur'anic texts directly rejecting
“Three” are 4:171 and §:73; 5:116 addresses the separate but related reality of deification and worship.

Accuracy matters even in refutation. Allah said:

“Do not let hatred of a people cause you to depart from justice. Be just; that is nearer to taqwa.”

Source: Qur'an, al-Ma'idah 5:8.
Firmness in Tawhid does not require misrepresentation.

The Prophet & himself warned his Ummah against the path of exaggerated praise:

AQIDAH & IMAN 13



The Reality of Tsa ibn Maryam in Islam SALAF AL-SALIH

dguyy Wl ase lglaid e Ul laild yayza ol yladl @iyl WS gk d

“Do not exaggerate in praising me as the Christians exaggerated in praising the son of Maryam. I am only His
servant, so say: the servant of Allah and His Messenger.”

Source and authenticity: Sahih al-Bukhari, no. 3445. Authentic.

The lesson is precise: true honor remains within revelation. Exaggeration can turn praise into falsehood. But the opposite error

is also false. The prohibition of exaggeration is not permission to insult or diminish a Prophet whom Allah honored.

9. “They Did Not Kill Him, Nor Did They Crucify Him”

The Qur'anic ruling concerning the attempted killing of “Isa is explicit.

Allah said:

Olo e i (Sl 0gdo lag 09l Lag Al Jowy @usa ool e ppunall LIS Ul @glg8y
Lictiy 09178 Lag ol ¢ 51 ¥] ale po s og) Lo o el 4l 4d galus] oyl

“And for their saying, ‘We killed the Messiah, “Isa son of Maryam, the Messenger of Allah’—but they did not
kill him, nor did they crucify him; rather, it was made to appear so to them. Those who differ concerning it are
surely in doubt about it. They have no knowledge of it except following conjecture. They certainly did not kill

”»

him

Source: Qur'an, al-Nisa 4:157.
Four points should be kept distinct.

First, the verse explicitly negates their killing of “Isa:
0olid lag

“They did not kill him.”

Second, it explicitly negates their crucifixion of him:

“Nor did they crucify him.”

Third, it states:

ed i Slg
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“Rather, it was made to appear so to them.”

Fourth, the verse itself rebukes conjecture and lack of knowledge concerning the event.

That last point should discipline the Muslim's own narration. The Qur'an establishes what must be believed; it does not identify
by name the person who was crucified, nor does it give a complete narrative of the mechanics by which the matter was made to

appear to them.

Al-Tabari, when explaining the verse, states:

deeit)l dao 5 Lol Jal waluslg

“The people of tafsir differed regarding the manner of the resemblance.”

Source: al-Tabari, Jami* al-Bayan, tafsir of al-Nisa 4:157. The differing substitution narratives appear in the report sequence beginning at no. 10779; the concise
report from Mujahid is no. 10787.

Mujahid's report states that they crucified another man while thinking he was Isa. But the detailed narratives differ, and Project

009 does not need to select a named substitute.

The correct hierarchy is therefore:

Qur'anic certainty: ‘Isa was not killed by them, was not crucified by them, and the matter was made to appear to them.
Later report detail: the identity of the person crucified and the exact mechanics of the resemblance.

The second category must not be elevated to the certainty of the first.

10. “Rather, Allah Raised Him to Himself”

Immediately after denying the killing and crucifixion, Allah says:

las> Iinie all 8o 4l all andy s

“Rather, Allah raised him to Himself. And Allah is Almighty, All-Wise.”

Source: Qur'an, al-Nisa 4:158.

This is the direct Qur'anic statement. It should be allowed to stand as Allah revealed it.

A related verse in Surat Al ‘Imran requires more careful explanation because of the word “ligia:
19385 il (o Ayghang | cledlyg cldgia S uce by all JB 3

“When Allah said: O Isa, indeed I will take you and raise you to Me, and purify you from those who
disbelieved...”

Source: Qur'an, Al Tmran 3:55.

The early mufassirun transmitted more than one explanation of “lségie in this verse. A source-critical account should neither

hide that fact nor turn it into uncertainty concerning the entire Islamic doctrine.

Al-Tabari states:
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“Then the people of tafsir differed concerning the meaning of the taking [al-wafah] that Allah mentioned in
this verse.”

He transmits explanations involving sleep, taking from the earth without death, death, and an order-of-events reading in
which the raising precedes the later death.

Al-Tabari then states his own preference:
Ll cladlyg oyl e clayld il iells ima B e S Linze doually J1s3Yl oia Jolg

“The most correct of these statements in our view is the statement of the one who said: its meaning is, ‘I am
”

taking you from the earth and raising you to Me.

He concludes:

5o Syglag )l cleblyg (o3l e lonlB ] i s by 1 anesd Al JB 213] £330 Lyolud
lig 1gammnd 19548 ol

“The interpretation of the verse, then, is: Allah said to Isa: O ‘Isa, I am taking you from the earth, raising you
to Me, and purifying you from those who disbelieved and denied your Prophethood.”

Source: al-Tabari, Jami‘ al-Bayan, tafsir of Al Imran 3:55. The principal transmitted interpretations appear at reports 7133-7143; al-Tabari states his preferred
explanation immediately thereafter, with supporting material continuing at reports 7144-7147.

Ibn Kathir likewise transmits the principal views and says:
s gl Ll 56 oIl slyall 1ygy2SYl By

“Most [commentators] said: what is meant by wafah here is sleep.”

Source: Ibn Kathir, Tafsir al-Qur'an al-Azim, Dar Tayyibah, 2nd ed., 1420 AH/1999, vol. 2, p. 47.

The purpose of mentioning this disagreement is not to make a foundational article unnecessarily technical. It is to prevent an

inaccurate assertion that the word lségie by itself proves that ‘Isa died before being raised.
The verse must be read together with the wider evidence:

« his enemies did not kill him;

o they did not crucify him;

o Allah raised him to Himself;

o the early tafsir record contains explanations of cliégie other than physical death before raising;

o and the authentic Sunnah establishes his future descent.

Taken together, these evidences establish the conclusion: Allah raised “Isa alive, and he will descend before the Hour.
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A necessary precision remains: the word b> — “alive” — is not itself part of the wording auJ) al}) a=s, Js. “Raised alive” is the

conclusion established from the combined evidence, not a literal translation of 4:158.

This distinction preserves both the clarity of the doctrine and the integrity of the text.

1. ‘Isa and Muhammad £2: One Prophetic Foundation, the Final Messenger

Islam does not place true belief in “Isa against true belief in Muhammad e

Abu Hurayrah aic «lJ] 5, reported that the Prophet 2 said:
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“I am the closest of people to “Isa son of Maryam in this world and the Hereafter. The Prophets are paternal
brothers: their mothers are different, while their religion is one.”

Source and authenticity: Sahih al-Bukhari, no. 3443; Sahih Muslim, no. 2365, with wording variants. Authentic.

In another authentic wording, the Prophet £ said:
s A w‘*] e Jﬂg' :_L:y.fﬂlg (@I QJL\ &LZJ' uJQ‘ Gl

“I am the closest of people to the son of Maryam. The Prophets are like paternal brothers; there was no Prophet
between me and him.”

Source and authenticity: Sahih al-Bukhari, no. 3442; Sahih Muslim, no. 2365. Authentic.

Their religion is one in its foundation: worship of Allah, submission to Him, and faith in what He revealed through His
Messengers. This does not mean that every subsidiary legal ruling was identical in every Prophetic law. The hadith itself gives

the analogy of brothers whose mothers differ while their fraternity remains.

The Qur'an also records ‘Isa giving glad tidings of a Messenger to come after him:

8lygdl o o3y iy W) Baas @S| dlll Jowy S Jdlsal S b @ase ol e JB8 39
“And when ‘Isa son of Maryam said: O Children of Israel, indeed I am the Messenger of Allah to you,

confirming what came before me of the Torah and giving glad tidings of a Messenger who will come after me,
whose name is Ahmad. Then when he came to them with clear proofs, they said: This is obvious magic.”

Source: Qur'an, al-Saff 61:6.

Belief in the Prophets is therefore not a license to accept one true Messenger while rejecting another true Messenger sent by the
same Lord.

Muhammad ££ is also the final Prophet.
Allah said:
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“Muhammad is not the father of any of your men, but he is the Messenger of Allah and the Seal of the
Prophets. And Allah is Knowing of all things.”

Source: Qur'an, al-Ahzab 33:40.

This finality is important when considering the future descent of “Isa. His return does not mean that a new Prophet is sent after
Muhammad #%. Isa is a Messenger whom Allah had already sent before Muhammad #¢ and his descent does not reopen
Prophethood.

The Prophet &2 also said:
S0 eSaloly @48 @ase gl I35 13] il aS

“How will you be when the son of Maryam descends among you and your imam is from among you?”

Source and authenticity: Sahih al-Bukhari, no. 3449; Sahih Muslim, no. 155. Authentic.

Imam al-Nawawi «l| «a>, explained the descent hadith:

@S 9o b @8l doyyang dldvue dluys J3o Y deyyadl oigs LASL>J).‘.J§IL<S.><0999
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“His saying ‘as a judge’ means that he will descend judging by this Shari‘ah. He will not descend with an
independent message or an abrogating Shari‘ah; rather, he will be a judge among the judges of this Ummah.”

Source: al-Nawawi, al-Minhaj Sharh Sahih Muslim ibn al-Hajjaj, Kitab al-Iman, chapter: Bab Nuzul Isa ibn Maryam Hakiman bi-Shari‘ati Nabiyyina Muhammad %,
commentary on Sahih Muslim, no. 155.

Thus the future descent of “Isa occurs under the final Prophetic law; it does not constitute a new independent Prophethood or
Shari‘ah.

12. His Future Descent: Established Fact, Detailed Elsewhere

The future descent of “Isa ibn Maryam is established by authentic Prophetic texts.

The Prophet £ said:
ﬂALLAi}pg_}A u.:”ai‘sJ}u Q‘ ui.ng.«] ogﬁgg‘uﬁéﬂlg

“By the One in Whose hand is my soul, the son of Maryam will soon descend among you as a just judge.”

Source and authenticity: Sahih al-Bukhari, no. 3448; Sahih Muslim, no. 155, with wording variants. Authentic.

The hadith continues with further details concerning what will occur after his descent. Those details are authentic and

important, but they belong to the dedicated study of “Isa's role at the end of times rather than to this foundational account.
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For Project 0og, three points are sufficient:

1. his descent is a real future event established by authentic Sunnah;
2. it confirms rather than overturns the finality of Muhammad £;

3. he does not return with a new independent Prophethood or abrogating Shari‘ah.

The full chronology, his role in relation to al-Dajjal, and the other events connected to his descent require their own evidence-

led treatment.
# Conclusion — Believe in Him as Allah Described Him
The Islamic belief concerning ‘Isa ibn Maryam aM.J| ayle is neither denial nor deification.

Allah honored Maryam and caused her to conceive ‘Isa without a human father. The birth was miraculous because Allah creates
whatever He wills and says (5548 43S — “Be,” and it is.

“Isa declared:

Wl e S|

“Indeed, I am the servant of Allah.”

Source: Qur'an, Maryam 19:30.

He was a Prophet, a Messenger, the Messiah, and one honored in this life and the Hereafter. Allah gave him the Injil and

supported him with true miracles. Those miracles occurred all) ;33 — by Allah’s permission.

He called his people to the foundation of the religion:
0S92y Wigael

“Worship Allah, my Lord and your Lord.”

Source: Qur'an, al-Ma'idah 5:72.

The Qur'an calls him Allah’s Word conveyed to Maryam and a spirit from Him, while the same verse calls him a Messenger and
immediately forbids exaggeration, “Three,” and divine sonship. The explanations of the early mufassirun make clear that the

created “Isa is not Allah's uncreated Attribute of Speech and is not a portion of Allah.

The Qur'an rejects the claim that Allah is the Messiah. It rejects divine sonship. It rejects saying “Three.” It condemns
worshipping ‘Isa and Maryam besides Allah.

At the same time, the Qur'an does not permit a Muslim to reduce ‘Isa to a false prophet, a myth, or an insignificant figure. Belief

in him is part of beliefin Allah’s Messengers.

His enemies did not kill him and did not crucify him. The matter was made to appear to them. Allah raised him to Himself.
The authentic Sunnah establishes that he will descend before the Hour.

And his relationship to Muhammad £ is not one of rival religions. The Prophet i described the Prophets as brothers whose
religion is one and stated that there was no Prophet between himself and “Isa. The Qur'an records ‘Isa giving glad tidings of a
Messenger after him named Ahmad, while Muhammad & is the Seal of the Prophets.

The governing principle is therefore simple but exact:

Honor Isa as Allah honored him. Believe what Allah revealed about him. Affirm his Prophethood, his miracles, his revelation,
and his future descent. But do not direct to a created Messenger the worship, divinity, or sonship that revelation reserves and
affirms for Allah alone.
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True honor does not require exaggeration. True Tawhid does not require disrespect.

The safest and most truthful description of ‘Isa is the description revelation itself joins together:
dLa 799 (I J” L &)1 4.‘:.AJ59 ¢4J_94.u‘)9 ! AL sl ng

“And that Isa is the servant of Allah and His Messenger, His Word which He conveyed to Maryam, and a spirit
from Him.”

Source and authenticity: Sahih al-Bukhari, no. 3435. Authentic. The quoted Arabic above is the Bukhari wording. See also Sahih Muslim, no. 28, which transmits
the same hadith with a wording variant.

That is the reality of “Isa ibn Maryam in Islam.
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